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BEPCKA MOPAJIHA TIAHUKA U
IbEHE JPYIITBEHE NOCJIEJUIIE™

Caxerak: Y paay ce Kpo3 MHTEPIUCUHUIUIMHAPHY aHAIU3y HCTpaxyje (heHo-
MEH Bepcke MOpajHe MaHuke, cxBaheHe kao yxke oxapeleHe BpCTe OMIITEr MojMa
MopaiHe TaHuke. Kpo3 detnpu TemaTcke IelTuHe, pa3MaTpajy ce OIIITa o0eex)a
HaBeJICHE T10jaBe, Y3POIH ICHOT HACTaHKa, TeHEepaTHE MOCIIEHNIIE KOje je OCTaBuIIa
Ha JIPYIITBO, Ka0 M MpaBHA oOeNexja palmH MOBE3aHUX Ca HEHUX W3a3UBAEM U
mmpemeM. Mehy ommTuM 3akibydnnMa, HarialieHo je Jia M3a3hBame W IIHPCHEe
BEpCKEe MOpajHe MaHHWKe, OCUM ETHYKE HENPHUMEPEHOCTH, UCTOBPEMEHO IyOOKO
3aJupe y JIOMEH TpaBHE HEIOMYIITEHOCTH, Oyayhu aa ce y OKBUpY TakBOT JeJIoBa-
Ba MOTY Tpeno3HaThu oOenexja Omha OpojHUX M BeoMa Pa3HOPOIHUX KPUBHUUHUX
nena. Y TOME IpaBily, CYTepHCaHO je MapajeliHO pa3BUjame CBECTH KoJ rpahaHa
KaKO MOBOJIOM MOpAaJHE HEaJIeKBaTHOCTH M3a3MBabha M HIMPEHa MPEJAMETHE Y-
TBEHE Y3HEMHUPEHOCTH, TAKO ¥ Y MOy MO3UTUBHOIPABHUX MEXaHW3ama 3a0paHe
HaBeJICHOT TOHAIAka U MPaBHHUX MOCIENIA KOje Y TOME CMHCIY MOTY HACTYITUTH
3a YYHHHUOIIA.

KibyuHe peun: MopaiHa maHWKa, TUCKPUMHHAIMjA, pAaBHONPABHOCT, BEPCKa
HETPIEJFUBOCT, 3JI0YHMHH U3 MPKIHE.

O MoOpajiHOj NAaHMIM YOIILITE U CABPEMEHO0j BEPCKOj MOPAJIHOj IaHULU

MopanHa naHuka Moxxe OUTH JeUHHCaHA HAa Pa3UunTe HauuHe. JemHo jes-
rpoBHUTO oApeheme npeacTaBiba je Kao ,,MHTCH3UBHO ocehame yrposKeHOCTH U CTpa-
Xa TMPHUCYTHO y TOIMYJIAIXjU MOBOJOM IHTamka 33 KOje Ce YMHHM Jla yrpoXkaBa JIpyII-
tBern mopenak” (Jones and Jones 1999). Ilpema aytopy Koeny, cBaka MopaiHa
MaHMKa rmoceayje cieneha kibydHa obeseskja: a) HeITO WIN HeKO JeUHUILE ce Kao
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npeTka oape)eHnM OmmuTUM BPEAHOCTHMA WIM HMHTEpEecHMMa 3ajefHuIe; 0) OBy
NpPETHY MEIWjU NMPHUKa3yjy Y JaKo MPENo3HATIBHBOj, CTEPEOTUITHO] M CEH3aIMoHa-
JUCTUYKO] (popMu; 1) HArJo pacte 3a0PUHYTOCT jaBHOCTH; 1) jaBJba CE peaxiuja
BJIACTU WJIM OHUX KOjU YTHUY Ha CTBapame jaBHOT MIbCH:a; €) MaHUKa Ce TOBJIAYU
MM pe3yITHpa APYIITBEHHM mpoMmeHama (mpema: Tompson 2003, 16)." Kako ce
yo4aBa, pad ce O M0jaBH KOja Ce MOXKE UCIIOJBHUTH Y HAjpa3IMIUTHjUM CETMEHTHMA
JpyLIBEHE CTBApHOCTH. 3a Hallly aHanu3y, MeyTum, oXl 3Hadaja je caMoO OHaj Cer-
MEHT KOjU Ce THYe MaTepHje TyXOBHOCTH M PEIUTHO3HOCTH, IIPEBACXOTHO Y KOHEK-
IIAjH Ca HOBUM PETTUTHjCKUM TTOKPETHMA.

Bepcka mopanHa naHuKa IpeicTaBba XETEPOreHy M0jaBy ca JIyTUM UCTOPH]-
CKMM KOHTHHYHUTETOM. Ycjel Npupole TeMe NpoydaBama, (pokycupahemo ce Ha
CaBpeMEHYy aHTHKYJTHY IPYIITBEHY y3HEMHPEHOCT, Ca HApOYUTHUM aKIIEHTOM Ha
satanic moral panic motkareroprjy. CaTaHUCTHYKa MOpajiHa TaHWKa (EHT. satanic
[moral] panic, ckp. S[M]P) npezacTaBiba eKCTpeMHHU MIPUMEP BEPCKE MOpPAJIHE MMaHU-
ke. OBa JIpyIITBeHA T0jaBa CYIITHHCKH je JAOMpPHHENa YHOIIehY KoH(]y3Hje Ha Io-
JbY pasrpaHUveHa pealHuX U HEyTeMEeJheHNX HaBOJa O MOCTOjaby KPUMHUHAINTETA
TIOBE3aHOT Ca OKYITHHM cajpxajuma.” IIpe cBera, OMIITA ¥ HajKapaKTePUCTHUHHU]A
ocoOnHa HaBe/IeHE M0jaBe jecTe MOCTOjamke yBepemha y MPUCYCTBO oApeleHnx, mupe
WIH YK€ pacHpoCTpamkeHNX, OKYJITHO-MardjCKuX, Hajuemhe caTaHUCTHYKUX YIpY-
Kema (yobuuajeHo neduHHMCAHHX Kao ,.cekre” u ,,kyntoBn”).” Ilpema HaBomMMa,
BUXOBO JIEJIOBAKE MMa JECTPYKTUBAH KapakTep, YNMe Ce YIPOKaBa CTAHOBHHIITBO
U peMeTH HOpMaJHO (pyHKIMOHHCAKE caMe ApPYyINTBeHe 3ajeqHuie. Kao xpTBe Tak-
BHX BEPCKHX OpraHM3aldja, Hajuemhe ce IMojaBibyjy aema u omuamuHa (Bromley
1991; Robbins 2002). Nako mocroje OpojHe Bapujaliije U MOAAIUTETUA OMKCA HABO-
JTHOT MCIOJbaBamba OBE MPETIIOCTaB/beHE APYIITBEHE OMACHOCTH, MOTY CE HMIIAK U3[-
BOJUTH HEKa OJ] Hajuemhe WCTHIIAHWX KPUBHYHHUX JIela KOja Ce CTaBJhajy Ha TepeT
crenOeHUIIMMa MOMEHYTUX IYXOBHHX yBepema. CXOIHO yoOWuajeHoj MpeICTaBH,
cMaTpa ce Jia TaKBa JIMIIa BpIIe pUTyadHa YOUCTBA, CUIOBamka, OTMUIIE, KAHUOAITHUC-
TUYKE AKTUBHOCTH - YKPaTKo, Jla yTrpoXaBajy CBOje JKPTBE Ha HajpazHYNTHje
Ha4YMHE, a CBEe y UJBY 3a700Hjama oapeheHnx Marmjckux MOhu TOKOM Pa3IuIHTHX
putyanaux noctynaka (Bromley 1991; MacHovec 1992). Ocum nobpojanux Kpu-
BUYHHX JieJa, Ha TEpPeT OINMHUCAHUX XHUIIOTETUYKUX KPUMHUHAITHO-OKYJITHCTUIKUX
rpyIaIyja CTaB/ba ce i BPOOBAmbE YIAHCTBA,  HAPOUMTO OMIIAJMHE, T3B. ,,ACTTHPARHE
MO3roBa”’, HaBoheme Ha caMOyOHCTBO, HaBOheme Ha yIoTpeOy HApKOTHKA, HA TIPOC-
TUTYLH]Y ¥ IPOMUCKYHTETHO MOHAIIAE YOIIIITE, Ka0 U JIpyre NpOTUBIpPaBHE, O1-
HOCHO JIPYIITBEHO HemoxkeJbHe akTuBHOCTH (Matkovi¢ 2016a; Olson-Raymer 1990).

VY nornexy npoduia 4iaHOBa ONUCAHUX AECTPYKTHBHUX OpraHusanuja, gpe-
KBEHTHO ce€ cycpehly mpeTnocTaBke Ja BUXOBH IPUIAJHULIN YECTO 3ay3UMajy YTH-

! YonmTeno o MONMMTHKOMOLIKIM 1 6e36eHOCHIM acIieKTHMa MopaiHe manmke y: Béland 2005; Kap-
peler and Kappeler 2004; Robin 2004; Rothe and Muzzatti 2004; Ungar 2001.

2 O caBpeMeHOM OKyITH3MY YOIIITE H HErOBOM HCIIOJHaBaiby Y MOZEPHOM APYIITBEHOM aMOHjEHTY,
Buzern: Elijade 1983; Lazar 1991.

? 3a geduHuMje mojMoOBa ,,cexTa” M ,KyIT’, Kao H O BHXOBOj ymorpeOu, Bumern: Dordevié 1998;
Bophesuh 2003.

40 ,,BpGoBarby” WaHCTBA KyITOBa BHuIe y: Young and Griffith 1992.
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HajHe MOJIOXKaje y IPYIITBY, Ja YXKHBajy yIJIel M MOLITOBamke 3ajenHule u cii. Ha
Taj ce HA4YWH, HABOAHO, HbUXOBa KPUMHUHAIHA JICNIATHOCT JIAKIIE OJp)KaBa y TajHOC-
TH, a IPYIITBEHU T0JIOKaj oMoryhaBa UM peanu3alyjy KpUMHHAIHUX aKara IyTeM
cnenuguuHEX, coucTHIpanuX MeToaa (Bromley 1991).°

Kao mTo ce MoXke 3aKJby4nTH, OBaKaB TUII MOPAJIHE MTAHUKE MMa BeoMa jJaje-
KOCE)XHE pe3yJsiTare y Ioryiexy oONMKoBama APYIITBEHE CBECTH MOBOIOM IIOCTOje-
her, Oynyher wim mak cacBUM XUIOTETUYKOT, HEYTEMEJbEHOT KPUMHHAINUTETA KOjU
ce JOBOJIU Y Be3y Ca BEPCKO-AYXOBHHUM (TI0 MPaBHJIy OKYJITHHM) CaapKajuMa, IITO
ca coboM ToBIaun 6pojHe u xeTeporene nocneauie(Matkovié 2016a).°

¥Y3pouu HacTaHKa

CaBpeMeHa aHTHKYJITHA MOpaJlHa MaHWKa 3aMpaBo jecTe MOJCPHH U3pa3 OIl-
mTe JAPYITBEHE y3HEMHUPEHOCTH TIOBE3aHE Ca CTPaxOM OJI MOCTOjaka OKYJITHUX
caapkaja yHyTap Ap)kaBa eBporickor KyinrypHor ytumaja (Nathan and Snedeker
2001; Robbins 2002). Cakako HajIIO3HATH|! U HAJCTPAITHU]H UCTOPH]jCKH TIPUMEPH
OBe I0jaBe OMJIM Cy BEJNWKU MPOTOHM 0co0a 3a Koje ce MPEeTHOCTaBJballo Ja Cy ce
OaBuIIe MardjoM U 4apoOHAITBOM (T3B. ,,JIOB Ha BEUITHIIE’), KOjU Cy OWIM OMaco-
BJbEHU Ha mpocTopy EBporie u mojeIMHUX eBpOICKIX KOoMoHMja o4 XV 10 mpen Kpaj
XVIII croneha (Gato Kanu 2008).

VY3polm HacTaHKa caBpeMeHe aHTHKYJITHE MOPaJHE MaHUKe, Ka0 U CBHX TEKO-
BUHA KOje je oHa ca coO0M JIoHena (Tpe cBera: HaCTaHaK U eKCIaH3Wja aHTHKYITHOT
JPYIITBEHOT aMOHWjeHTa, aHTHCATAHUCTUYKA MPOTAaraHaa, MacME/MjCKU CBAHICITH-
3aM - TTOMyJIApHO Ha3BaH ,,TeJICBaHTEIN3aM™ W Jp) BHIIECTPYKH cy. IIpema jemHom
CTaHOBHIITY KOj€ 3acClly’Kyje MaXmby, KJbYYHH Pa3io3d KOjU Cy YTUIAJIH HA HACTa-
HakK U OJIp)Kame MOJAEPHE BEpCKE aHTUKYJITHE MaHUKE jecy: a) XpuIrhaHcku (yHIa-
MeHTalu3aM; 0) MOKpeT MPOTHB KyJTOBa/ aHTHKYJTHH IMOKpeT (eHT. the anti-cult
movement, ckp. ACM); 11) ekcliaH3Wja CaTaHUCTUYKUX I[PKaBa U CATAaHUCTUYKUX
BEPCKUX 3ajeJHHIIA; J1) HOBU Tajiac ,,lIOKpeTa cracutesba aeue’” (eHr. the child-
saving movement); €) IOKpeT OMBImIMX Npumnagauka kynroBa (Richardson, Best and
Bromley 1991). IIpuxBaTajyhn HaBeaeHo, monyamheMo 1 TOAaTHH MOJEIN CHCTEMa-
Th3anmje: 1. JenoBame W3 MCTUHCKE JKEJbe Jla ce TIOMOTHE KaTeropHjama CTaHOB-
HUIITBA 33 KOje Ce cMaTpa Ja Cy yrpoKeHe, OJJHOCHO YCIIe] UCTUHCKE YBEPEHOCTH
nporararopa OBakBUX Hjeja Y lUXOBY HCTHHUTOCT; 2. aKTUBU3aM MOTHUBUCAH Ipa-
IMaTHYHUM TOOYZaMa; HACTOjame JIa C€ OCTaBU YTHCAK O MOCTOjalby YIPOKEHOCTH
M OIAacHOCTH Kako OW ce 0CTBapuoO oApeleHH JIMYHM WU IPYyTH HHTEPEC, OJHOCHO
CBECHO OOMamHBahe WK MPCHATTIAIIABAKE MOTCHIM]aTHEe OMACHOCTH 3apajl OCTBa-
pema JIMYHUX IbeBa. Kao jeqan oj pasnora 3a omucaHa JiejoBama 0e3 CyMmbe ce
Moxe ucTahu HCKpeHo yBepemwe Y OCTOjamhe OMMCaHe MITETHE M0jaBe U JKejba Ja ce
MOMOTHE TIPETNOCTaBbeHUM xkpTBama. Oppelern Opoj mpunagHUKa opraHu3aiyja

> O cIMYHMM NONUTHYKEM TeopHjama 3asepe yiL u: Oliver and Wood 2014; Raikki 2009; Sunstein and
Vermeule 2009.

% O peanaum oGenesxjiuMa KPUMUHATHTETA OBE3AHOT CA CATAHU3MOM, OJHOCHO OKYTIH3MOM, BUICTH:
Lanning 1989; Matkovi¢ 2016b, 2017; Olson-Raymer 1990.
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3a Ccy30Mjambe MAambMHCKUX IyXOBHHMX 3ajeHHLA W MHIAMBUIYaTHUX aKTUBHCTA U3
Haj0OJPUX HaMepa NpPHUCTyIa O0pOU MPOTUB OBE MojaBe, ocioboheHo Apyrux, Kpaj-
BUX Mo0ynaa, MOMyT KOPHCTOJbyOJba, KeJbe 3a ciaBoM M Ap. (ymopemutu Jenkins
2004). Mehy pa3nozumMa qpyre KaTeropHje, OJHOCHO CBECHHM HACTOjalbuMa Ja ce
HermocTojeha omacHOCT mpHKaxe Kao 3ampaBo mocrojeha uim kao ganeko Beha Hero
HITO je 3aMcTa Cyd4aj, 3apaj] JUYHUX MU KOJIEKTHBHUX IMJbEBA IpOIaraTtopa, Kao
NpUMapHU MOTHUBU HCTHUY ce: 1. JKesba 3a 00pauyHOM ca PEIUTHjCKOM U OIIITE/-
PYIITBEHOM KOHKYPEHIIN]OM; 2. )KeJba 3a HCTHIIAKkEM H 3a JINIEPCTBOM; 3. jKesba 3a
CTHLIAheM MaTepHujaliHe KopucTH. [IpBH MOTHB, Hdakie, jecTe >Keba 3a 00-
pauyHaBambeM ca HOBMM, MambUHCKUM W IPYTMM BEPCKUM OpraHu3andjama Koje
HHUCY y BehuHH y maToMm IpymTBy, anu W ca IPyrHMM JPYLITBEHUM ITI0jaBamMa Koje
HUCY y TUPEKTHO] Be3U ca penurrjoM. [IpuMep Tora jecte UCTHIIAE ONACHOCTH O
T3B. ,,HOBOT 100a” M MCKYIIEHka KOje OHO JIOHOCH Y BHIY CEKCyaJHHX cllo0ofa, mo-
HyJapHe KyJIType M CHUX TEHJCHIHWja, ONIITHX MNHTama MOpayia, XHBOTHHX
Hayela, OJHOCA Ka PENUTHjH HUTA. Y TOME CMHCIY, N3a3UBamke M IMUPEHE BEPCKe
MOpaJIHe IMaHWKE MpecTaB/ba MOroAHO opyhe 3a mpodaHu3alujy pPETUrHjCKUX,
JPYIWITBEHUX WU APYTHX MOCTaBKH KOje HHCY ycKinal)eHe ca pelMrhjcKOM JOTMOM
KOjy TIOjeIMHU PeNHUTHjCKU (yHIAMEHTAINCTA YHyTap onpel)eHor npymiTBa mpomna-
rupajy (Blagojevi¢ 2005; Bophesuh 2002). One mMoke MOCTOjaTH KOMOWHAINMja
HCKpPEHE JKeJbe 1a ce IOMOTHE, Tj. yBepemwa Ja T3B, ,,KYJITHAa OMAacCHOCT  3aHCTa MOC-
TOjHU, YAPYXKeHUX ca ocTpamheHomhy Koja HaBOAM Ha jKeJby Ja ce oOpadyHa ca
HEHCTOMHIIUBCHHUIINMA, Tj. JIa C€ UCKOPEHE CBa pa3MUIIIbamka Koja ce Pa3IuKyjy OIl
corcTtBeHor. Jlpyra, jolll eKCTpeMHHja KOMOUHAIM]a KOjy MOYXKEMO 3aMHUCIUTH jECTe
OHa TIpeMa K0joj Ou oapeheHn Opoj PeTUrHjcKUX eKCTPEMHCTa B caM HE BEpOBao y
CBOjy TIpOTIarafay, ajau OW CBECHO MHCHUCTHPAO Ha FlEHOM IIUPEHY, KAaKO O TIOCTH-
rao OeHeduIIMje 32 CONICTBEHY PEIUTHjCKY TPYIAIUjy U YjeIHO SIIMMUHUCA0 KOHKY-
PEHLU]Y Yy BUAY MalbHHCKHX PEIUTHjCKUX 3ajeHHIA, KOje ce Y TOM LIHUJbY H3JIaxy
Hamajay 1 nporoHy. CBe 0BO, Ka0 M 'y TIPETXOIHOM CIIy4ajy, MOKe OMTH KOMOMHOBa-
HO W ca JPYTUM Pa3iio3nMa, MOMYT KeJbe 3a CTHIAkEeM MaTepHjalHe KOPUCTH, TICH-
xomnaTojoikuM nopemehajuma u ap. (Matkovi¢ 2016a).

XKespa 3a ucTuameM U 3a TUASPCTBOM jeCTe jOII jeAaH Ba)kKaH MOTUB OIKCa-
HOT' aKTHBH3Ma. Y MHTaky je HAacTOojambe Aa ce nohe y HeHTap MeOujcKe U YOIIITe,
JIpyLITBEHE MaXmbe; norpeda 3a apupMucameM y yJIO3U OpPraHU3aToOpa COICTBEHE
aKTUBHOCTH, OJTHOCHO Y CBETIIy NpeACTaBHUKA oJpeljeHe opraHuzanyje, y3 wim 0e3
npubaBibama Jpyrux OeHeduInja Koje ciele U3 pedeHor (IpuMmepa paau, MaTepH-
jamHo Ooraheme u ci). Moxke ce OHOCUTH Ha HWCTUIAEE yIIOTe W 3Ha4aja camor
MOjeIMHIA KOjH HUCTYyNa, WIH IaK Ha NpOMAarupame IMEJIOKYITHE PEUTHjCKE WIN
JIpYLITBEHE OpraHu3aldje KO0joj IMOojeJuHal] MpHMaa, a CBe y LY 3al10BOJbCHA
HaBeleHHX noOyxaa. llIto ce Tuue Tpeher monyheHor MoTHBa (kKeJba 3a CTHULAEKEM
MaTepHjalHe KOPHUCTH), OH C€ MOXK€ MaHH(ecTOBaTH y BHUINE PA3IHMYATHX OOJIHKA,
NpY YeMy Cy Haj3Ha4yajHUjU CIIy4ajeBU KOjU Ce OJTHOCE Ha: a) MPUIATHHUIITBO XHje-
PapxujCcKoj CTPYKTYpH onpeheHe Bepcke Win TyXOBHE 3ajeHUIIE; 0) MpyKame pas-
JMYUTHX CTPYYHHUX yCIyra YMju ONCTaHAK JUPEKTHO 3aBHCHU O]l IIOCTOjamkha yBepeHa
Y UCTHHHUTOCT ,,KYJTHE OMACHOCTH KOja HABOJIHO MPETH APYINTBY (yrnopeautu Jen-
kins 2004). Y3eBmu y 003up ga IpyIITBEHA PeaTHOCT, Ha XKaJlOCT, MOKa3yje Kako ce
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MCTHHCKA JyXOBHOCT BEOMa UECTO CTaBJba HA HCKyIIeHe, HHUje TemKo mohu 10
3aKJbydKa KaKo *eJba 3a CTUIAIeM MaTepHjalTHUX MpeuMyhcTaBa JIako MOXKE YTH-
[aTH Ha TOCe3amhe 32 aHTUKYJITHOM NpOMaraHioM Kao MOorogHuM opyhem octBape-
HBa HaBeJCHUX LMJbeBa. Ha 0Baj HAauMH, MOjeAWHIM WM [0 KOJIEKTHUBA YHYTap
KOHKpETHE BEPCKE 3ajeIHHUIIEC Hy/le JYXOBHO CIIaCEHE II0BOAOM OIHMCAHE JPYIITBEHE
nojase uMjy (Hajuerrhe HEMOBOJFHO M HEMPUMEPEHO apryMEHTOBAaHY) XUIIOTETUUKY
OMacHOCT MOTEHUHMPajy TMpe] IIMpoM HomyjauujoM, ode3behyjyhun Ha oBaj Haumu
IPUIMB HOBUX CHMIIaTH3€pa WIM YWIAHOBA, YUME CE€ yjeIHO OCTBapyje IOTOK MaTe-
pHjaTHUX CPEJNICTaBa y KOPUCT 3ajeJHHLIC ¥ BEeHUX pyKoBoAWIala. JIpyronoMeHyTH,
BEOMa 3Ha4yajaH MOTHUB 3a 0aBJbEHE AHTUKYJITHHM aKTHBHU3MOM jecTe keJba 3a eKO-
HOMCKOM JOOHMTH CTEYCHOM HA OCHOBY NpYXKamba Pa3IMUUTHX CTPYYHUX U MICEYHOC-
TPYYHHUX YCIIyTa y LUJbY IIOMONM HAaBOAHHUM XPTBaMa I0jeIMHUX BEPCKUX OpPIraHU-
3anuja win yuema (Jenkins 2004). OBze ce jaBibajy JuLa pazIHYUTHX mpodecHja:
NICUXH]jaTpH, ICUXO0JI031, COUUjaTHI PaAHULM U JIp; JIMLa KOja HyJe CIMYHE mpode-
CHOHAJIHE yCITyTe, ali KOja HEMajy HEOIMXOIHE CTPYYHE KOMITETCHITH]je; KOHATHO,
mpuBaTHO 00e30eljeme, TeoXpaHUTE/bU U IPYTH TIOJSIUHIIA KOJH TIOPOIUIIaMa ,,3a-
BpOOBaHMX” MpUIATHHKA HyJAE YCIyre OTMHIE WJIM 3aIITUTe HAaBOJHO YIPOKEHE
ocobe. Takole je Beoma KapakTepUCTUYHA 110jaBa HEOCHOBAHOT' CaMOIIPOTJIallaBama
ekcriepToM 3a oapehery obmacT (KapakTepUCTHYHHU HA3UBH: ,,CEKTOJIOT”, ,,CTPYYHhaK
3a 0OpOy MPOTHUB CEKTH”, ,,eKCIIEPT 3a MUTaka CEKTU U KYJITOBA”), 0€3 MoCTOojarma
WKaKBUX (OpPMaTHUX KBaJIH(HKAIHja KOje O Jajie OCHOB 32 TaKBO IIPEIICTaBIhabE,
a BeoMa 4ecTo W 0e3 mpaBHOT oBjamrhema 3a HCTYIamke y TOM CBOjCTBY- IIpHMeEpa
panu, YKOIUKO ce pajH O HACUIIHOM OJ[Boh)ery T0jeInHala I O CIIpevaBamy Clo-
0ozme Kperama M [I€JI0Bamba, IICUXUIKO] WIN (U3UYKO] TOPTYPH, KaXbaBamwy U CII.
(ymopenutu MacHovec 1992).

3a kpaj, Tpeda MOMEHYTH jOII IBE OKOJIHOCTH KOjeé MOTY OWTH O]l 3Ha4aja 3a
npeaMeTHy npobieMaTtuky. To cy: a) ommtu (GeHoMeH mnpodaHu3anyje ,,Hermo3Ha-
Tor” u 0) MOryhHOCT HOCTOjamba Pa3sNUUUTHX MCUXWYKHX mopemehaja kox ocoba
KOje M3a31Bajy W IIHUpe BepcKy MopaiHy maHuky (Matkovi¢ 2016a).

OnuiTe TeKOBHHE U IPYIITBEHE MOCIETUIIE

JlocamammiM HaAy9HHM U CTPYYHHM JICJIOBAFEM Y PA3IMIUTHM O0JIaCTHMA,
yTBphEHO je Ja Cy HaBOAM O OMAacHOCTHMA KOjé IPYIITBY MpETe O YTHIlaja HOBUX
PENMTHO3HUX TIOKpeTa y HajBehem Opojy ciyyajeBa HEUCTHHUTH, WIH TaK KPajibe
npeHarimaneHu. MehyTum, nako caipKWHa TOMEHYTHX Y3HeMHpPYjyhux TBpImU
VIJIaBHOM HeMa IMOTKPEIUbEHE Y PEATHOCTH, MOCIeHNe KOje Cy HACTYHHJIE IMOJ
YTHI[ajeM HHXOBOT HACTAHKA M IPOHOIIEHa CBAKaKo jecy peanHe u sumenpcHe.’ Ha
OMIITEM APYLITBEHOM IUIaHy, CaBpeMEHa BepCcKa MopajHa MaHWKa JONpHHENA je
JIPaCTUYHOM IOPACTY HECHTYPHOCTH CTaHOBHHIITBA M T'€HEPATHOM y3HEMHPABabY

7 JIoBOJBHO je OCBPHYTH ce Ha GpojHe IPHMEpe YHYTap HajOMACOBIbEHHjHX CBETCKMX PENUIHja, OTHOC-
HO IIpKaBa, e ce, HaCyIpOT OCHOBHUM HadelInMa KOHKPETHE Bepe, Kako KO CIe0EHNKa, TaKO U KOX
MOjeIMHUX JTyXOBHUX JIUJepa, Urak cycpehy mojaBe MOIMYT yTWJIMTApPHOCTH, CKIOHOCTH Ka €THYKH
HETIPUMEPEHOM, ajli ¥ IPaBHO HEOCHOBAHOM JIMYHOM Gorahemy U ciI.

¥ YommTeHo 0 ApyImTBEHNM MOCIEIHIAMA AeOBaa AHTHKYITHOT IoKpeTa y: Dordevié 1999.
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jaBHocTH. [lpomarupameM TakBHX HaBoJa KpewpaHa je cnenuduuna arMmocdepa
,,KOJIEKTUBHE TTapaHoje” Koja je MOoIpHUHesa MOI03pUBOCTH, ocehamy HECUTYPHOCTH,
JUCKPUMHHAIM]H TOTEHIMjAIHO ,,CYMBUBHUX ™ TOjequHana. YnHU ce onpaBIaHuM
OKapakTepHcaTH O3HAa4YeHYy M0jaBy Kao CBOjeBPCTaH MOJAEpPHH OOJK ,,JIOBa Ha BEIIl-
TUIIE”, ycTell 3HaYajHe CIIMYHOCTH HaBEICHUX CaBPEMEHHUX M UCTOPHUjCKHX MPOTOHA
(Nathan and Snedeker 2001; Robbins 2002). [ToBomom mpaBHHX acriekara, Tpeda
yKa3aTH Ha YTUIA] KOJH j€ aHTUKYJITHH aKTHBHU3aM OCTBApHO Ha 00JIaCcT 3aKOHO/IaB-
crBa. On mouetka 1990-ux roamna, Ha mpoctopy CAJl, a moToM U y mojenuHUM
JIPYTHM JprKaBama HACTa]y CIENHjajlrn30BaHU, aHTUKYJITHU TPOIHCH, YHja CaIpKH-
Ha yKa3yje Ha 3aKOHOJIaBYEBO YCBajare MPETIIOCTABKE O HICTUHUTOCTH HAaBOJA OTIH-
caHe MOpajiHe MaHuKe. YBakaBajyhu HaKHAIHO JOKa3aHy HEyTEMEJHEHOCT HaBele-
HUX TBPIH-H, €BUICHTHO j€ Ja Cy JIETHCIATHBHE WHTEPBEHIMje OBE BPCTE IIPEICTa-
BJbaJIC BEOMA 3HAYAjHY HETaTUBHY MOCIEAMIY IOCTOjama U pacnpocTupama CMIL.’
Jaka aHTHKyITHa IpoIaraHja HEMOBOJHHO je yTHIaida W Ha pax mpaBocyha, mro je
MMaJjIo yTHIIaja Kako Ha YTBphUBame CTEIeHa KPUBUIE YIMHHUOIIA, TAKO M HA H300p
u Bucuny m3peuere cankuuje (Reichert and Richardson 2012). lasee, Moske ce mpu-
METHTH Ja C€ AHTHKYJITHH IPYIITBEHH aKTUBU3aM WHCIHPHUCAH CATAaHHUCTUIKOM
MOpaJTHOM MaHUKOM, YMECTO Jia IOKa)Ke OCHOBAHOCT HABOZA O XHIIOTETHYKOM TIPO-
THUBIIPABHOM IIOHAIIAKY, HACYNPOT KEJHEHOM IIUJbY, YIIPABO caM Hamiao y chepu
npotuBnpaBHocTH. Hanme, y cxtorry CMII yodasa ce 3Ha4ajad Opoj MOCTaBKH KOje
Cy IIOTIpHHEINE YHOIIEHhY HEMHpa U HecurypHocTH Mel)y ctaHoBHHIITBOM. Onucanu
JIPYIITBEHH aMOWjeHT TUPEKTHO je JONMPHUHEO BPIICHY Pa3THUUTHX KPUBUIHHUX
JieNia KojuMa je 3ajeJJHUYKA UMCHHUTEh OWjia JKejba 3a CYNPOTCTABIbalkbeM MPETIIOC-
TaBJbEHO] NIPYIITBEHOj OMACHOCTH CATaHUCTHYKO-OKYJITHCTUYKOT ycMepema. Ca-
MHM THM, y3POKE OIHMCAHOT ,,aHTHOKYJITHCTHYIKOT KpuMHHaJa” Takohe Tpeba Tpa-
JKUTU y HacTaHKy W ekcnamsuju CMIL. MehyTum, U camo Iiacupame U LIHPEHE
omHCcaHe MOpaJiHE MTaHUKe, Kao U MpYXKame MOjeIMHUX CTPYYHUX yCIIyTa Y BE3W ca
HOM, MOJKE 3aIMPaTH y 00JIacT MPOTHBIIPABHOCTH.

N3zy3eTHO je BaKHO yBUJAETH MapaJOKCaIHO JICjCTBO OBE JPYIITBEHE T0jaBe.
AHTHKYJITHa MOpajiHa MAaHWUKa, YMECTO JOMPUHONICHY Pa30TKpUBama (HEMOCTOje-
he) kxpuMuHaIHE 3aBepe, YIPABO je JOTPUHETA CKCIIaH3UjH PEATHOT KPUMHUHAIATETA
MOBE3aHOT ca OKynTu3MoM. Ha Taj Ha4uwH, OHA je y BEIUKOj MEPH MOCTHUIIIA YIIPABO
CYNpOTaH edeKar — MOCHyXKUia je Kao ,,pekinaMa” U JOAATHH CTHUMYJIAHC 3a TPUO-
TDKaBamkbe OKYJITHHM cajapiKajuMa, MpH 4eMy CY EEeHH HaBOAM O JIECTPYKTUBHHM
aKTHBHOCTHMMA IMOCIYKUJIM Kao TUPEKTaH BOAMY 332 HOBE T'CHEpAIlMje OKYJITUCTA W
nceynookynructa(ynopeautu Crews and Montgomery 1996; Fine and Victor 1994;
Jenkins 2004; Lowney 2002).

JenHa o HajTEXKMX MOCTCTUIA AHTUKYJITHE MOPATHE MaHUKE THUE Ce Cle/e-
her: ymecTo moka3zuBama pPHUTyalHE OKYJITHCTHYKE NPHPOJIE 3JIOYMHA, 3a KOje ce
HCIIOCTAaBWIIO Ja HEMajy IMOTKPCIUbCH€ Y CTBAPHOCTH, NIMPEHE Y3HEMUPECHOCTH
JIOTIPUHENIO je yMamClhy 3Hauyaja peamHo mocTojeher kpuMUHATUTETAa W JPYTrUX
JIPYITBEHUX MpobemMa, KOju Cy OMBaIM MapTHHAIN30BaHU YKOJIMKO OM ce JToKasa-
JIO JIa HE MOCeIy]y OKYJITHO-pUTyaliHa o0enexja. HajkapakTepucTHUHUJU TIpUMED 3a

® O oBoM nuTamy Bume y: Matkosuh 2016¢; Matkovi¢ 2016d; Young 1994.
' Bunern HapenHu oaesbak 0BOra pasa.
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TO jecy ONTyXOe IMOBOJOM HaBOJHOT ,,CAaTAHUCTUYKOI PUTYAJIHOT 3J10CTABJbarba’
neue (enr. Satanic Ritual Abuse, ckp. SRA),'" Hacripam urekako mocrojeher, a To-
koM 3eanTa CMII ckpajHyTOT MpobIeMa peasHor 370CTaBJbamba MPUIAJAHUKA ACUH]je
nomynanyje. Cnuano peyeHoM, y okBupy CMII HaBoma Beoma je morynapu3oBaHa
uzeja 0 LITETHOM YTHLAjy Ha A€y U OMJIAJUHY KOJU IPETIOCTABJECHHU CAaTAHUCTU
0CTBapyjy IyTeM CaBPEMEHUX YMETHHYKHX, MEIHjCKHX U JPYTHX calpikaja, YrnMe
ce HacTojao objacHUTH Behw Opoj AEBHjaHTHMX IMOHAIIAKA MANOJEHTUKA. TakBUM
HEOCHOBAHHM ONTYyk0aMa H ,,TpaKelheM KpHBIIAa ca cTpane” oaBpaha ce maxma ca
00jeKTUBHO MOCTOjehinx IPYIITBEHUX IMPOOJIeMa MOBE3aHUX Ca MAJIOJICTHUIIUMA W
n30eraBa ce cyouaBame ca BUXOBUM IpaBuM y3pouuma (Douglas et al. 2006; Mat-
kovi¢ 2016a; Robinson 2007, 2010).

KpanqHa AeJia roBe3aHa ca U3a3UBaAKBEM U IIHPEHEM BEPCKE MOpaJIHEe
IMMaAaHUKe

CrBapajyhu Bepcky MopajiHy maHuky, mupehu je, omHocHO nenyjyhu moj
HBEHUM yTHLAjeM, rpal)JaHi MOTY M3BPIIMTH pa3indyuTa KpUBMYHaA Aena. U3 mocama-
IIbE aHalM3e, 3aKJbydyje Ce Ja Ce MPWIMKOM Ipolaripama IMOMEHYTe MOpalHe
MaHKUKe, OJTHOCHO y OKBUPY MOCTYMama CXOJIHO HEHUM HAaBOJIWMA, HEBOjOCHO Cyc-
pehe Bpiiewe pazHopoaHuX 3mounHa. [loBoOM ciiobona u mmpaBa 3ajeMueHnx Y cTa-
BoM (YcraB PemyOmmke CpOuje 2000), 3a mpeaMeT Halle aHallU3€ HApOYHUTO CYy
3HAuYajHU ciienehu 4jIaHOBHM KOjW MMajy HETOCpPEAHY IPUMEHY: 3a0paHa TUCKPUMH-
Harje (wi. 21); 3a0paHa U3a3uBama pacHe, HAIIMOHATHE M BEPCKe MpKibe (Wi 49).
OBuM ycTaBHUM oJipendama 3a0pamyje ce, u3Mel)y ocTajor, CBakd OOIMK BEpCKe
JIUCKpPUMHHAIN]E, Ka0 U N3a3UBaBEe M MOACTHIAEKE MPXKEE W HETPIEJBHBOCTH IO
OCHOBY Bepckux yOehema.

VY morneny kpuBmuHux Jnena npensuljennx Kpusnunum 3axonukom (K3
2005),"> MoxeMo GopMUpaTH TPU OCHOBHE KaTeropuje. IIpBoj Mpuaajy KpHBHUHA
JleJia U3BpIIeHa Y CKIONY OOJNIMKOBama M HIMpEHka caMe MOpaliHe MMaHuke. Y Apyry
KaTeTOpHjy CBPCTaBajy Ce€ 3JIOYMHM KOjH HACTajy Kao TOCIeAWIA IpyKama
,»CTPY4YHE” TOMOhHM o7 CTpaHe Jiula Koja HyJe CBOje YCIIyre MpH MOMOhH HpeTIoc-
TaBJbEHUM KPTBaMa BEPCKUX CEKTHU, KYJITOBA, OJJHOCHO JIPYTHX BEPCKUX H JyXOB-
HUX 3ajenauna. Kornauno, kao Tpeha rpymna, yodaBajy ce KpHBHYHA Jejia Koja Ipe-
CTaBJbajy pe3yNTaT AeJoBama y CKIaAy ca YCBOjEHHM YBEpEeHHUMa HACTAIUM yCIe]
M3JI0)KEHOCTH yTulajuMa MopanHe nanuke. [IpBo he Outu pasmoTpeHa mocieama
KaTeropuja.

VYHyTap o3HaueHe rpymne, oOyxBaheHH Cy Pa3MYHWTH 3JIOYMHHU. 3a MOYETaK,
BeOMa je BaKHO McTahm Neno m3a3mBame HalMOHAIIHE, PACHE M BEPCKE MPKIE H
HerprnessuBocTH (wi. 317 K3). Kako ce U3 3aKOHCKOT omuca MOXKE 3aKJby4YUTH, TOM
0/ipe10OM CaHKIIMOHKCAH je BeOMa IIUPOK CIIEKTap MPOTHUBIPABHUX JENOBama Koja

1 Herampauje o SRA denomeny y: Faller 2003; Fontaine 1998; Nathan and Snedeker 2001; Noblitt and
Perskin 2000; Ross 1995.

12 CBH 3aKOHCKH YIAHOBH LIATHPAHH WIIH IOMEHYTH Y J]aJbeM TEKCTY OJJHOCE ce Ha KpHBHYHY 3aKOHHK
Peny6muke Cp6uje (K3 2005).
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MOTY CTajaTH Y KOHEKIHj! ca BEPCKOM HETOJIEPaHIHjOM U BEPCKOM JUCKPUMHUHAIIH-
jom. Kao tunuyna, ncTHYY ce M pa3iu4yuTa KpUBUYHA JIea MPOTUB KUBOTA M TeJa.
[NojeauHiy uiau rpyne, MHCOMPUCAHU aHTUIPOIIATaHAOM YIEPEHOM MPOTHB MambHH-
CKHX BEPCKHUX 3ajeJHHIIA WM HETPAIUIIUOHATHUX WHIUBUIYAITHUX BEPCKUX YBepe-
Ba, y onpehenom Opojy cirydajeBa omIydyjy ce Ha GU3NIKH oOpadyH, Tj. HA HAIan
Ha JIMIa 32 KOja CMaTpajy Aa NpeACTaBibajy IPYIITBEHY ONACHOCT. Y TOM CMUCIY,
KapaKTepUCTHYHE Cy cielehe MHKpUMHUHALMje: JaKka TenecHa mospena (wi. 122 K3),
Temka TenecHa mospena (wi. 121 K3), yaectBoBame y Tyum (wr. 123 K3), yrpoxa-
Bam€ OMacHUM opyhem mpu Tyun wiu cBahu (wi. 124 K3). Mehytum, moxe ce pa-
JUTH U O HEKUM OJ] HajTE)KUX KPUBUYHUX JeJia U3 OBe KaTeropuje: youctso (ur.113
K3), remko youctBo (wn. 114 K3), youctso Ha max (un. 115 K3). Kao neo ucre ka-
Teropuje, Tpebda W3MBOJUTH M KPUBHUYHA Jiejla POTHB YacTH U yriena. Kapakrepuc-
TUYHO JIEJIO jecTe MoBpea yriieaa 300r pacHe, BepcKe, HallMOHATHE W ApyTe IpH-
nagHoctH u3 wiaHa 174 K3. OcuMm Tora, MOXe ce paguTH U O cienehuM aeinma:
yBpena (wi. 170 K3); uzHomeme TMIHNX U mopoauyaux npmmka (wi. 172 K3). Tpe
Opucama n3 KpuBuuHOT 3aKOHHKA, CBAKAKO je y onTHLAjy Omna u knesera (wi. 171
K3). Takohe, mory ce cycpecTn W pa3iIMuuTa KpUBHYHA Jefla MPOTHB ciobona u
mpaBa 4YoBeKa W TpahanmHa. HaBemumo Heka: yrpokaBame curypHoctu (wi. 138
K3), mporamame (wi1. 138a K3), 3nocraBmame u mydeme (wi. 137 K3) ormuma (wi.
134 K3) npunyna (w1 135 K3) noBpena cnobojie ucroBeiamba BEpe U BpIICHA BEp-
ckux obpena (wi. 131 K3), mporusmnpasHo mumemne ciaodoae (. 132 K3) u ap. Ox
KPUBUYHHX JIefla MIPOTUB jaBHOT pefa M MHUpPaA, UCTHUYE C€ HACHIHWYKO IMOHAIIAme
(un. 344 K3). bpojuu cy u mpuMepH Hamaja Ha IMOBUHY MalbUHCKHUX BEPCKHX 3aje-
THUIA. Y TOME CMUCIY, KapaKTePUCTUYHH Cy PA3IUYUTH JCITUKTH ca O0elexjuma
BaH#anu3Ma. To cy, mpuMmepa paau: Hamaja Ha BEPCKE XpaMOBE MamHWHCKHX 3aje-
HUIIa, Ha IpYTY HEMOKPETHY U MOKPETHY UMOBHHY Y BIACHHUILITBY KOHKPETHE 3ajel-
HUIIE, HA TIPUBATHY UMOBHHY HCHUX WiaHoBa. MehyTum, Ty nonasu y o63up u cBa-
KM JPYTH BUJ yrpoXkaBamkba WMOBHHE TOje[IMHAINIA WIIM TPYIla MOTUBUCAH HETOJIe-
paHIjOM Y TIOTJIESly HbUXOBUX BEPCKUX WM JIYXOBHHX ompeneibema. MMmajyhm y
BUY PEUCHO, HajKapakTePUCTUYHUja UMOBMHCKA KPUBUYHA JeNla jeCy YHUIUTCHE U
omreheme Tyhe ctBapm (un. 212 K3) u omgy3umame Tyhe crBapm (wr 211 K3).
MehytuMm, ycnen dumeHHIE a Ce OMUCAHWM ASCTPYKTHBHHM TOHAIIAFEeM YeCTO
JIOBOJIC y OMIACHOCT U JIpyra, HeMMOBHHCKA 100pa, Ka0 ¥ IMOBHHA BEJIMKE BPETHOC-
TH (y clydajy MoAMeTama MoXKapa, ynorpede eKCIUIO3UBHHX HAlpaBa M Ci), MOXKE
OuTH ped M O APYTrUM BpCTama 3JI0YWHA M3 KaTeTOpHje KPUBHYHHUX Jeiia MPOTHB
OTIITE CUTYPHOCTH JbYIH M UMOBHHE. KapaKTepHCTHYHO je M3a3uBambe OIIITE Ola-
cHoctH (wi. 278 K3), a y ciyuajy HacTynama HapOUUTO TEIIKUX IOCIeANa U AeI0
nponucano 4i. 288 K3 - Temika fena npoTUB OMIITE CUTYPHOCTH.

Y morneny apyre Kareropuje Kojy cMo (hOpMyIIMCaNH, Tj. IPOTUBIIPABHUX Pa-
Y M3BPIIEHUX y OKBUPY HpYy’Kamka yciayra HaBOJAHUM JXKpTBaMa MambHUHCKHAX Bep-
CKHUX 3ajeIHUIIA, OJHOCHO IbHXOBUM MOPOJIUIIAMA U MIPHjaTeJbuMa, OCUM HaBEICHUX,
cycpehy ce m mpyra, pasHopogHa KpuBHYHa naeia. Kama je ped o HacCWIIHOM oOf-
BOhemy JHIa, OTpaHWYaBamy CI000AE KpeTama, OJHOCHO HACHIIHOM CIIPeuaBamby
yIpaxmaBamba BepCKe MpaKce, MOXKE Ce PaJUTH O HaBeIEHUM KPUBHYHUM JeIHNMa
NpOTHB c1000/1a 1 MpaBa YoBeKa U rpaljaHuHa. AKO Te yCIyre Koje ce mpyxajy o0y-
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XBaTajy mocioBe o0e30ehema, ka0 U PUINIKOT CYyNPOTCTAaBIbamkha JINIUMA U3 OKpPY-
Kema ,, KPTBE” WIIM TMaK CaMoj JKPTBH, JOJA3H J0 M3BPLICHA HEKHX OJ IUTHPAaHUX
KPUBHYHHX JIeJIa IPOTUB JKUBOTA M TeJa. YKOJIMKO Ce JIMIe HEOCHOBAHO M37aje 3a
CTpy4YmaKa y HEKOj o1 00J1acTh Koje ce THIy moMohu ,,kpTBama”, Moxe OUTH ped o
KpUBHYHOM JielTy HeoBnamheHno 0aBibeme onpehenom memarnomthy (wim. 353 K3).
Taxkole, ako je peu o0 mpykamy yciIyra Koje 3aXTeBajy CTpy4HE KBaTU(HUKAIH]Ee KOje
JHIEe KOoje MX IMpyka He Moceidyje, OOHOCHO Kaaa nune obehaBa mpyxkame yciayra
Koje HHje Yy MOryhHOCTH Ja TIpY’K{, WU MaK Ha JAPYTH HAa4WH JAOBOIH Y 3a0ymy
KOPUCHHKE CBOJHX YCIIyra, CTHUy ce oOelleXja HEKUX OJi KpHBUYHUX Je]la TIPOTHUB
uMmoBuHe: npeapa (wi. 208 K3), cutHa kpala, yraja u npesapa (wi. 210 K3) u ap.
AKo TnuIe Koje Hema HeomxoAHe QopMmaliHe KBalu(UKaluje Mpyxa yciayre Koje
3aIupy Y JOMEH TICHXHjaTpHje, MOXe ITOhw 10 M3BpIIcHa KPUBUIHOT Jejia HaapHu-
JieKapcTBO U HagpuanoTekapcTtBo (wi. 254 K3). Konawno, kaga ocoba MeauIIMHCKE
cTpyke (10 TpaBWIy TCHXHWjaTap) Hyaum momoh y mornmexy oapeheHux meTtona
Jederha KOju HUCY IpuxBaheHH y cTpynu (MpuMepa paan: ,,MEHTAIHO IEMPOrpaMu-
pame”, ,Jieuemhe AYXOBHHUX OOJIECTH 3aBHCHOCTU W Jp) , 3apajl HaBOAHE Momohn
ManujeHTy, cMaTpamo J1a ce, Hof oApel)eHnM OKOMHOCTHMa, MOXKE PauTH O H3BP-
HIely KpUBHYHOT JieJla HeCcaBeCcHO NpysKame Jekapcke nomohu (ui. 251 K3).

VY okBHpY mpeocTaie rpyne, 0IHOCHO KpUBHYHHX JieJia U3BPLUICHUX Y CKIIOMY
dbopMmupama u MHpeHa MOpPATHE TaHuKe, PpekBeHTHO ce cycpehy obenexja Kpu-
BUYHOT JieJla M3a3MBama HAIIMOHAIHE, PACHE U BEPCKE MPIKE-E M HETPIIEJbUBOCTH U3
1. 317 K3. Takohe, npumehyjy ce u nena mpoTuB yacTu u yriega: yBpeaa (wi. 170
K3), u3Homeme MMUHUX B TopoandHuX npunuka (wi. 172 K3), a panuje u kiesera
(un. 171 K3 - mpe Opucama u3 Kpusuunor 3akonmka). [lopen tora, HapoyuTo je
3HAYajHO KPUBUYHO JIEII0 W3a3uBame MaHuke u Hepena (wi. 343 K3). Baxwo je nc-
tahu na ce KBaTM(pUKOBaHU OOJUK OBOT Jie7ia OJHOCH Ha M3BPUICHE ITyTeM CpeACTa-
Ba jaBHOT MH(OpMHUCaka WM CIMYHHUX CPEICTaBa, HA JaABHOM CKyIy M cil. CXOIHO
TOME, OCHOBAHO j& YOUUTH Ja ce 00eliexkKja IMOMEHYyTOT KPUBHYHOT JIella CTUYIY KaKo
NPUWIMKOM CaMoTl HM3a3MBamba MOpaJHE MaHMKE Of CTpaHe IMOjeJuHala WX rpyla,
Tako W TPWINKOM IIPCHOINEHha TaKBUX HaBoma mmyTeM Menuja. Mmajyhm y cBectm
YYECTaJIOCT I0jaBJbUBabha HEMCTUHHTUX CEH3AIMOHANMCTHYKUX MEIUjCKUX HaBoza
MHCITMPHUCAHUX BEPCKOM MOPATHOM MAHHUKOM, ~ H3y3€THO je Ba)KHO IPUMETHTH KaKO
HaBeJICHO TOHAIIAKE¢ HHUje caMO HEMPUMEPECHO 3aXTEBY 3a O0jCKTHBHHM H3BEIITA-
BamEM U TeHEpaliHOj Mpo(decHoHaIHoj eTUIH, Beh ce TakBUM AETIOBAaHkEM UCIYHa-
Bajy YCJIOBH 3a KPUBUUYHO TOBEHE ayTOPa U APYTUX OATOBOPHUX JIMIIA.

Moske ce KOHCTAaTOBAaTH Ja IIOCTOjU BeoMa CHa)KHa Be3a M3Mel)y cTBapama H
HIMpeHha MOpaJIHE MAaHKWKE, OJJHOCHO JICNIOBaha y CKIIAAy ca BEeHHM MOCTaBKaMma, ca

BV by CIMKOBHTOT IpeI0uaBarmba OBE KATErOPHjE ME/IH]CKOT CEH3AIIHOHATHCTHUKOT H3BCIITABAMA,
yKasyjemo Ha Haciose cienehnx onadpaHuX HOBUHCKHX WiaHaka U3 JoMahe mTamie pesaTHBHO HOBH-
jer maryma: ,,Satanisti haraju Srbijom” (N. S. 2007); ,,Dramati¢no- u sektama u Srbiji 200 000 ljudi,
bave se pedofilijom i prostitucijom!” (Anonimni autor 1. 2014); ,,Srbija u paklu sekti: Satanisti navode
vise od 200.000 ljudi na pedofiliju i prostituciju!” (Anonimni autor 2. 2014); ,,Strasno: U Srbiji deluje
vise od 40 sekti, od kojih su mnoge satanisticke!” (Batini¢ 2013); ,,Satanisti mu naredili: Pobij Srbe”
(Stojadinovi¢ 2007); ,,Kolju, kasape, jedu...” (Ivanc¢evi¢ 2007); ,,Orgije na groblju: Srpski politi¢ari u
satanistickoj porno-sekti” (Ili¢ 2013). 3a crapuje HOBHHCKe wiaHke (M3 1990-ux rojuHa), BUACTH:
DPordevic¢ 1998, 1999.
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jelHe ¥ BpIeHa PasHOPOAHUX KPHBUYHUX Jena, ca apyre crpaHe. [Ipu Tome tpeba
UMaTu y BUIly Jia BPIICHE KPUBUYHUX Jefia Y CKIIOIY jeTHe O TpH MoHyheHe KaTe-
ropuje ,,00p0e” MPOTHB BEPCKUX HEHCTOMUILbEHHKA HE HCKJbYUyje H3BpIICHE
37I0YMHA CBOjCTBEHHX JPYTMM JIBeMa Kareropujama. To mocTaje T0AaTHO YOUJEUBO
Ka/la ce UMa y BUIy J1a aHTHKYJITHO JIeJIOBAbE M0jeANHIA HHje HY)KHO JTUMHUTHPAHO
camo Ha jeJHy oJ TpH noHyheHe rpyne, Beh je moryhe (M y mpakcu youJpHBO) mapa-
JIETHO aHTaXKOBame Ha MOJbY BUIIE HBHUX. Takohe, BaxHO je nctahu Aa cy oBO caMo
HEKa O7f KpUBHYHHX Jella KOja ce MOTY OYCKHWBATH U KOja ce cycpehy y KOHTEKCTY
MOCTOjarba W PacHpOCTHparma HaBeleHe MopallHe IMaHHWKe, NpU YeMy je peaitHo
NPETIOCTaBUTH Ja MOjeIUHH CIIyYajeBH y MPaKCH MCIOJbaBajy H obenexja Apyrux
nHkpumuHanyja (Matkovi¢ 2016a).

DuHAJIHYA 3aK/bY4YIH

Bepcka mopanHa maHuka, Kao mojspcra (heHOMEHa MOpalHEe MaHWKe, BaH
CBaKe CyMH€ MpPEACTaBhba HETATUBHY CaBpeMEHY IPYIITBEHY TEHICHIIN]Y KOja M3a-
3uBa OpojHe mocineaune. Te mocnenune ce MaHU(ECTyjy Ha pa3Iu4UTHM MOJbUMa-
OMINTEAPYITBEHOM, MPABHOM, MOJUTHYKOM, MOPAITHOM, TICHXOCOIMjaTHOM H JIp.
O3HaueHa 1ojasa 1moce/yje UCTOPUjCKH KOHTHHYHUTET TIOCTOjamha U PaclipoCTHPAmba;
y3pOLIU HCHOT HACTaHKa U (OIIITET M MMOjeAMHAYHOT) UCIOJbaBahba KOMIUICKCHHU CY
W BUIICBPCHH, a FlEHO CABPEMEHO MPHUCYCTBO je rmiodanHor kapaktepa. Dokycupa-
jyhu ce Ha mpaBHe acrekte, Tpeba YOUNTH Ja ce MPUIMKOM H3a3WBama M IIHPEHa
BEpCKe MOpaJIHE TIAHWKE, Kao ¥ MPHIUKOM JIaJberT, JIAHYAHOT JIeIoBama y CKIaIy ca
HABOJMMa HEHUX Tporararopa, Mory crehin obenexja pa3inIuTUX KPUBUIHUX JIC-
na. Tv 3709YMHU NpUTIAZIajy BEOMa XETePOreHUM KaTeroprjaMma U MOTY BapHpaTh O]l
KpUBUYHUX [€JIa IPOTHUB KXHUBOTAa U TCjia, MPOTHUB cn060):[a " IpaBa YOBCKa U
rpahjanuHa, MPOTHUB 37paBiba JbY/AU, MPOTUB YACTH M YIJIEAAd, MPEKO Pa3THYUTUX
WMOBHHCKHX JICIIUKATA, CBE IO KPUBUYHUX Jiea MPOTHUB OMIITE CUTYPHOCTH JbYIH U
UMOBHWHE U JIeNa MPOTHB YCTaBHOT ypehema u 0e30emnoctu apxkase. OTyna je Bax-
HO ucTahiv 3Hayaj HCTOBPEMEHOT MPEMO3HaBamba U MOPAIHUX M MPABHUX aprymeHa-
Ta KOjU C€ THYY HEMPHUMEPEHOCTH, OJJHOCHO HEAOMYIITCHOCTH BPIICHA TUCKPUMHU-
HaIlje ¥ CTUTMaTH3allfje CXOAHO o0pacily BepcKe MOpaHe TTaHUKe. Y TOME CMHUC-
Ty, CyTepHlIe ce TMapajeilHO pa3BHjame CBECTH Ko IpaljaHa Kako MOBOJIOM €THYKUX
HEaJeKBaTHOCTH HW3a3WBama W IIHPCHA IMPEIMETHE IPYIITBEHE y3HEMHPECHOCTH,
TaKo W y TIOTJIe/ly TO3UTUBHONPABHIX MEXaHW3aMa 3a0paHe HaBEICHOT MOHAIIAkA U
MPaBHUX MOCIEANIA KOje Y TOME CMHUCITY MOTY HACTYIIHTH 32 YYUHHOIIA.
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RELIGIOUS MORAL PANIC AND ITS SOCIAL CONSEQUENCES

Summary: This paper analyzes the phenomenon of religious moral panic,
seen as a specific type of general sociological concept of moral panic. The first
section presents the general characteristics of this phenomenon. The second sec-
tion is a discussion about the causes of its origin, which consists of pointing out
and observing the key factors that contributed to it. Within the third section, we
pointed out the general consequences that the phenomenon of religious moral
panic left on society. The final section contains a legal analysis of the character-
istics of actions that are connected to the inciting and expansion of moral panic,
in terms of recognizing their illegality and the specific offenses that are associ-
ated with them. Among the general conclusions, it was emphasized that incite-
ment and spreading of religious moral panic, in addition to ethical impropriety,
also delves deeply into the domain of illegality, because such behavior is legally
associated with numerous and diverse crimes. In this regard, it was suggested to
make parallel efforts towards raising awareness among citizens about the moral
inadequacy of such acts, as well as about legal mechanisms for their prohibition
and stipulated legal consequences for the perpetrators.

Keywords: moral panic, discrimination, equality, religious intolerance,
hate crimes

About Moral Panic and Contemporary Religious Moral Panic

Moral panic can be defined in different ways. One concise definition de-
scribes it as “an intense sense of vulnerability and fear present in the population
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regarding issues that appear to threaten social order” (Jones and Jones 1999).
According to the author Cohen, every moral panic has the following key fea-
tures: a) something or someone is defined as a threat to certain general values or
interests of the community; b) this threat is presented by the media in an easily-
recognizable, stereotypical and sensationalist form; c¢) public concern is growing
rapidly; d) there is a reaction of the authorities or those who influence the forma-
tion of public opinion; e) panic recedes or results in social change (according to
Tompson 2003, 16)." As it can be noted, it’s a phenomenon that can be mani-
fested in various segments of social reality. For our analysis, however, only the
segment concerning the matter of spirituality and religiousness is important,
primarily in connection with new religious movements.

Religious moral panic represents a heterogeneous phenomenon with a long
historical continuity. Due to the nature of the topic, we will focus on contempo-
rary anti-cult social unrest, with particular emphasis on the satanic moral panic
subcategory. Satanic moral panic (SMP) is an extreme example of religious
moral panic. This social phenomenon has essentially contributed to the introduc-
tion of confusion in the field of distinguishing between real and unfounded alle-
gations about the existence of crime related to occult content.? First of all, the
most distinguished feature of this phenomenon is the belief in the presence of
certain, more or less widespread, occult (most often satanic) associations, usually
defined as “sects” and “cults”.> According to the allegations, their actions have a
destructive character, which endangers the population and disrupts the normal
functioning of the community itself. Children and young people often appear as
victims of such religious organizations (Bromley 1991; Robbins 2002). Al-
though there are numerous variations and modalities in the description of the
alleged manifestation of this presumed social danger, some of the most fre-
quently highlighted crimes can be singled out, which are attributed to the follow-
ers of the mentioned spiritual beliefs. According to the usual portrayal, such per-
sons are considered to perform ritual murders, rapes, kidnappings, cannibalistic
activities - in short, to endanger their victims in various ways, all to gain certain
magical powers during various rituals (Bromley 1991; MacHovec 1992). In ad-
dition to the listed criminal acts, the described hypothetical criminal-occult
groups are also charged with recruiting members,® especially young people,
“brainwashing”, leading to suicide, leading to drug use, prostitution and promis-
cuous behavior in general, as well as other illegal or socially undesirable activi-
ties (Matkovi¢ 2016a; Olson-Raymer 1990).

! About the politicological and security aspects of moral panic in: Béland 2005; Kappeler
and Kappeler 2004; Robin 2004; Rothe and Muzzatti 2004; Ungar 2001.

2 On contemporary occultism in general and its manifestation in a modern social environ-
ment, see: Elijade 1983; Lazar 1991.

3 For definitions of the terms “sect” and “cult”, as well as their use, see: Pordevié 1998;
Bophesuh 2003.

* More about “recruiting” cult members in: Young and Griffith 1992.
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Regarding the profile of the members of the described destructive organi-
zations, there are frequent assumptions that their members often occupy influen-
tial positions in society, that they enjoy the reputation and respect of the com-
munity and the like. In this way, allegedly, their criminal activity is more easily
kept secret, and their social position enables them to carry out criminal acts
through specific, sophisticated methods (Bromley 1991).°

As can be concluded, this type of moral panic has very far-reaching results
in terms of shaping social consciousness regarding existing, future or completely
hypothetical, unfounded crime that is associated with religious-spiritual (usually

occult) content, which entails numerous and heterogeneous consequences
(Matkovié 2016a).°

Causes and Origin

Contemporary anti-cult moral panic is a modern expression of general so-
cial unrest, associated with the fear of the existence of occult contents within the
countries of European cultural influence (Nathan and Snedeker 2001; Robbins
2002). Certainly, the most famous and the most frightening historical examples
of this phenomenon were the persecutions of people who were presumed to have
practiced magic and sorcery (the so-called “witch hunt”), which were wide-
spread in Europe and some European colonies from the 15th to the end of 18th
century (Gato Kanu 2008).

The causes of modern anti-cult moral panic, as well as the legacy brought
with it (above all: the emergence and expansion of anti-cult social environment,
anti-Satanist propaganda, mass media evangelism - popularly called “televangel-
ism”, etc.) are multiple. According to one point of view that deserves attention,
the key reasons that influenced the emergence and maintenance of modern reli-
gious anti-cult panic are: a) Christian fundamentalism; b) the anti-cult movement
(ACM); c) expansion of satanic churches and satanic religious communities; d) a
new wave of the “child-saving movement”; e) former cult members’ movement
(Richardson, Best and Bromley 1991). Accepting the above, we will offer an
additional model of systematization regarding the motives for such activism: 1.
acting out of a genuine desire to help the population categories considered to be
endangered, i.e. due to the true belief of the propagandists in the truthfulness of
such ideas; 2. activism motivated by pragmatic motives; striving to leave the
impression of the existence of endangerment and danger to achieve a certain
personal or other interest, i.e. conscious deception or overemphasis of the poten-
tial danger for the sake of achieving personal goals. One of the reasons for the

> About similar political conspiracy theories, cf.: Oliver and Wood 2014; Riikki 2009; Sun-
stein and Vermeule 2009.

% About real characteristics of the crime connected with Satanism and occultism, cf: Lanning
1989; Matkovi¢ 2016b, 2017; Olson-Raymer 1990.
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described actions can undoubtedly be the sincere belief in the existence of the
described harmful phenomenon and the desire to help the presumed victims.
Many members of organizations for the suppression of minority spiritual com-
munities and individual activists approach the fight against this phenomenon
with the best intentions, free from other extreme motives, such as greed, desire
for fame, etc. (¢f- Jenkins 2004). Among the reasons for the second category, i.e.
conscious efforts to present the non-existent danger as actually existing or as far
greater than is the case, for the personal or collective goals of propagandists, the
primary motives are: 1. desire to deal with religious and social competition; 2.
desire for excellence and leadership; 3. desire to gain material benefits. The first
motive, therefore, is the desire to deal with new, minority and other religious
organizations that are not in the majority in a given society, but also with other
social phenomena that are not directly related to religion. An example of this is
the emphasis on the dangers of the so-called “New Age” and the temptations it
brings in the form of sexual freedoms, popular culture and its tendencies, general
issues of morality, life principles, attitudes towards religion, etc. In this sense,
provoking and spreading religious moral panic is a suitable tool for the profana-
tion of religious, social and other settings that are not in line with the religious
dogma that certain religious fundamentalists within a particular society propa-
gate (Blagojevi¢ 2005; Bophesuh 2002). There may be a combination of a sin-
cere desire to help, i.e. beliefs that the so-called “cult danger” really exists, asso-
ciated with a passion that leads to dealing with dissidents, i.e. to eradicate all
thoughts that differ from one's own. Another, even more extreme combination
that we can imagine is that many religious extremists would not believe in their
own propaganda, but would consciously insist on spreading it, to achieve bene-
fits for their religious group and eliminate competition in the form of minority
religious communities, who are attacked and persecuted for that purpose. All
this, as in the previous case, can be combined with other reasons, such as the
desire to gain material benefits, psychopathological disorders, etc. (Matkovi¢
2016a).

The desire for excellence and leadership is another important motive of the
described activism. It’s an effort to come to the center of the media and, in gen-
eral, social attention; the need for affirmation realised through the role of the
organizer of one's own anti-cult activity, or through the role of the representative
of a certain anti-cult organization, with or without obtaining other benefits (for
example, material gains, etc.). It can serve for emphasizing the role and impor-
tance of that particular individual, or for propagating the entire religious or social
organization to which the individual belongs, all to satisfy the stated motives.

The desire to acquire material gains can manifest in several different
forms, with the most significant cases relating to: a) belonging to the hierarchical
structure of a particular religious or spiritual community; b) provision of various
professional services whose survival directly depends on the existence of a belief
in the truth of the “cult danger” that allegedly threatens society (cf. Jenkins
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2004). Given that social reality, unfortunately, shows that true spirituality is very
often put to the test,’ it’s not difficult to conclude that the desire to acquire mate-
rial possessions can easily influence the pursuit of anti-cult propaganda as a suit-
able tool to achieve these goals. In this way, individuals or a part of the collec-
tive within a particular religious community offer spiritual salvation from the
“occult influence” whose hypothetical danger (usually insufficiently and inap-
propriately argued) is emphasized in front of the general population, thus provid-
ing an influx of new sympathizers or members, which, in return, provides funds
for the benefit of the community and its leaders. The second, very important
motive for engaging in anti-cult activism is the desire for economic gain through
the provision of various professional and pseudo-professional services, to help
alleged victims of certain religious organizations or teachings (Jenkins 2004).
People of different professions appear there: psychiatrists, psychologists, social
workers, etc.; persons who offer similar professional services, but who don’t
have the necessary professional competencies; finally, private security, body-
guards, and other individuals who offer abduction or protection services to the
families of “recruited” members. Unfounded self-proclamation of an expert in a
certain field (characteristic names: “sectologist”, “expert on fighting sects”, “ex-
pert on sects and cults”) is also a very characteristic phenomenon, where there
are no formal qualifications that would provide a basis for such representation,
and very often without legal authority to act in that capacity - for example, if it’s
a matter of forcible removal of individuals or prevention of freedom of move-
ment and action, mental or physical torture, punishment, etc. (¢/ MacHovec
1992).

Finally, two more circumstances should be mentioned that may be relevant
to the subject matter. These are: a) the general phenomenon of profanation of the
“unknown” and b) the possibility of the existence of various mental disorders in
persons who cause and spread religious moral panic (Matkovi¢ 2016a).

General Impact and Social Consequences

Through previous scientific and professional activities in various fields, it
has been determined that the allegations about the dangers that threaten society
from the influence of new religious movements are in most cases untrue or ex-
tremely overemphasized. However, although the content of the mentioned dis-
turbing claims is generally not substantiated in reality, the consequences that
occurred under the influence of their origin and transmission are certainly real
and multifaceted.® At a general social level, contemporary religious moral panic

7 1t’s enough to look at numerous examples within the world's most popular religions and
churches related to them, where, contrary to the basic principles of a particular faith, both
followers and individual spiritual leaders encounter phenomena such as utilitarianism, incli-
nation towards ethically inappropriate, but also legally unfounded personal enrichment, etc.

¥ About the social consequences of the anti-cult movement in: Dordevié¢ 1999.
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has contributed to a drastic increase in population insecurity and general public
disturbance. By propagating such allegations, a specific atmosphere of “collec-
tive paranoia” was created, which contributed to suspicion, feelings of insecu-
rity, and discrimination against potentially “suspicious” individuals. It seems
justified to characterize the phenomenon as a kind of modern form of “witch
hunt”, due to the similarity of the mentioned modern and historical persecutions
(Nathan and Snedeker 2001; Robbins 2002). Regarding the legal aspects, it’s
necessary to point out the influence that anti-cult activism has had on the field of
legislation. Since the beginning of the 1990s, and after that in some other coun-
tries, specialized anti-cult regulations have been created in the United States, the
content of which indicates the legislator's adoption of the assumption about the
truth of the allegations of the described moral panic. Considering the subse-
quently proven unfoundedness of the stated claims, it’s evident that legislative
interventions of this type represented a very significant negative consequence of
the existence and spread of the SMP.’ Strong anti-cult propaganda also adversely
affected the work of the judiciary, which had an impact on determining the de-
gree of guilt of the perpetrator, as well as on the choice and amount of the sanc-
tion imposed (Reichert and Richardson 2012). Furthermore, it can be noticed
that anti-cult social activism inspired by satanic moral panic, instead of proving
the validity of allegations of hypothetical illegal behavior, found itself in the
sphere of illegality as opposed to the desired goal. Namely, within the SMP, a
significant number of settings can be noticed that have contributed to the intro-
duction of unrest and insecurity among the population. The described social en-
vironment directly contributed to various criminal acts, the common denomina-
tor of which was the desire to oppose the presumed social danger of satanic-
occult orientation. Therefore, the causes of the described ‘“anti-cult crime”
should also be sought in the emergence and expansion of the SMP. However, the
mere launch and spread of the described moral panic, as well as the provision of
certain professional services related to it, can also encroach on the area of illegal-
ity "

It’s extremely important to see the paradoxical effect of this social phe-
nomenon. Anti-cult moral panic, instead of contributing to the unraveling of a
(non-existent) criminal conspiracy, has just contributed to the expansion of real
crime associated with the occult. In this way, it largely achieved the exact oppo-
site effect - it served as an “advertisement” and an additional stimulus for ap-
proaching occult content, with its allegations of destructive activities serving as a
direct guide for new generations of occultists and pseudo-occultists (cf. Crews
and Montgomery 1996; Fine and Victor 1994; Jenkins 2004; Lowney 2002).

One of the most serious consequences of anti-cult moral panic concerns
the following: instead of proving the ritual occult nature of crimes, which turned

? On this issue, more in: Matkosuh 2016¢; Matkovi¢ 2016d; Young 1994.
' See the next chapter of this paper.
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out to be unsubstantiated in reality, the spread of uneasiness contributed to di-
minishing the importance of real crime and other social problems, which were
marginalized if deemed not to possess occult-ritual features. The most character-
istic example of this is the accusations regarding the alleged “Satanic ritual
abuse” of children (Satanic Ritual Abuse, abbr. SRA),'' as opposed to the very
existing problem of real abuse of children, which was cast aside during SPM.
Similarly, within the SMP allegations, the idea of a harmful influence on chil-
dren and youth that supposed Satanists have through contemporary art, media
and other contents is very popular, which tried to explain a various types of de-
viant behaviors in minors. Such unfounded accusations and “looking for the cul-
prit on the other side” distract attention from the objectively existing social prob-
lems related to minors and avoid confronting their real causes (Douglas et al.
2006; Matkovi¢ 2016a; Robinson 2007, 2010).

Criminal Offenses Related to Causing and Spreading Religious Moral Panic

By creating an environment filled with religious moral panic, spreading it,
or acting under its influence, citizens can commit various crimes. From the
analysis, it’s concluded that during the propaganda of the mentioned moral
panic, or within the framework of acting by its allegations, the commission of
various crimes is undoubtedly encountered. Regarding the freedoms and rights
guaranteed by the Constitution (The Constitution of the Republic of Serbia
20006), the following articles that have direct application are particularly impor-
tant for the subject of our analysis: prohibition of discrimination (Art. 21); pro-
hibition of inciting racial, national and religious hatred (Art. 49). These constitu-
tional provisions prohibit, inter alia, any form of religious discrimination, as well
as encouraging and inciting hatred and intolerance based on religious beliefs.

About the criminal offenses provided for in the Criminal Code (abbr.
CC)," we can form three basic categories. The first includes criminal acts com-
mitted as part of shaping and spreading moral panic itself. The second category
includes crimes that occur as a result of providing “professional” assistance by
persons who offer their services for assisting alleged victims of religious sects,
cults, or other religious and spiritual communities. Finally, the third group is the
criminal acts that are the result of acting according to the adopted beliefs result-
ing from exposure to the effects of moral panic. The last category will be consid-
ered first.

Various crimes are covered within the designated group. To begin with,
it’s important to point out the act of inciting national, racial and religious hatred

" More on SRA phenomenon in: Faller 2003; Fontaine 1998; Nathan and Snedeker 2001;
Noblitt and Perskin 2000; Ross 1995.

'2 All legal articles cited or mentioned below refer to Criminal Code of the Republic of Ser-
bia (CC 2005).
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and intolerance (Art. 317 of the CC). As can be concluded from the legal de-
scription, this provision sanctioned a very wide range of illegal actions that may
be in connection with religious intolerance and religious discrimination. Various
crimes against life and body stand out as typical. Individuals or groups, inspired
by anti-propaganda directed against minority religious communities or non-
traditional individual religious beliefs, in a certain number of cases decide on a
physical confrontation, i.e. attacking persons they consider to be a social danger.
In that sense, the following incriminations are characteristical: light bodily injury
(Art. 122 of the CC), serious bodily injury (Art. 121 of the CC), participation in
a fight (Art. 123 of the CC), endangering with dangerous tools during a fight or
quarrel (Art. 124 of the CC). However, there can also be some of the most seri-
ous crimes in this category: murder (Art. 113 of the CC), first-degree murder
(Art. 114 of the CC), manslaughter (Art. 115 of the CC). As part of the same
category, crimes against honor and reputation should also be pointed out. A
characteristic act is a violation of reputation due to racial, religious, national or
other affiliation under Art. 174 of the CC. Also, the following acts may be in-
volved: insult (Art. 170 of the CC); presentation of personal and family circum-
stances (Art. 172 of the CC). Before being deleted from the CC, defamation was
also among the aforementioned (Art. 171 of the CC). Also, various crimes
against the freedoms and rights of man and citizen can be encountered. Some of
them are: endangering of the security (Art. 138 of the CC), stalking (Art. 138a of
the CC), abuse and torture (Art. 137 of the CC), kidnapping (Art. 134 of the
CC), coercion (Art. 135 of the CC), violation of freedom of faith and perform-
ance of religious rites (Art. 131 of the CC), unlawful deprivation of liberty (Art.
132 of the CC), etc. Among the criminal offenses against public order and peace,
violent behavior stands out (Art. 344 of the CC). There are numerous examples
of attacks on the property of minority religious communities. In that sense, vari-
ous crimes with the notions of vandalism are characteristical. These are, for ex-
ample: attacks on the religious temples of minority communities, on other im-
movable and movable property owned by a specific community, and on the pri-
vate property of its members. However, this also includes any other form of en-
dangering the property of individuals or groups motivated by intolerance regard-
ing their religious or spiritual affiliations. Having in mind what has been said,
the most characteristical property criminal offenses are destruction and damage
to another's property (Art. 212 of the CC) and confiscation of another's property
(Art. 211 of the CC). However, since the described destructive behavior often
endangers other, non-property goods, as well as the property of great value (in
case of arson, use of explosive devices, etc.), there may be other types of crimes
from the category of crimes against general security of people and property.
Causing general danger (Art. 278 of the CC) is characteristical, and in case of
particularly severe consequences, there may also be the features of the acts pre-
scribed by Art. 288 CC: serious acts against general security.
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In terms of the second category we have mentioned, i.e. illegal acts com-
mitted in the framework of providing services to alleged victims of minority
religious communities, or to their families and friends, in addition to the above,
there are other various criminal offenses. When it comes to the forcible removal
of persons, restriction of freedom of movement, or violent prevention of reli-
gious practice, it can be a question of the aforementioned criminal offenses
against the freedoms and rights of man and citizen. If the services provided in-
clude security work, as well as the physical confrontation with persons from the
“victim's” environment or the “victim” himself, some of the cited crimes against
life and body are committed. If a person unjustifiably pretends to be an expert in
one of the areas related to assistance to “victims”, it may be a criminal offense of
unauthorized engagement in a certain activity (Art. 353 of the CC). Also, if it’s a
matter of providing services that require professional qualifications that the per-
son providing them does not have, or when a person promises to provide ser-
vices that he is unable to provide, or otherwise misleads the users of his services,
those can become some of the criminal offenses against property: fraud (Art. 208
of the CC), petty theft, evasion and fraud (Art. 210 of the CC), etc. If a person
who does not have the necessary formal qualifications provides services that
interfere with the domain of psychiatry, the criminal offense of quackery may be
committed (Art. 254 of the CC). Finally, when a person of medical profession
(usually a psychiatrist) offers help with certain treatment methods that are not
accepted in the profession (for example: “mental deprogramming”, “treatment of
spiritual addiction”, etc.), for alleged help to the patient, we consider that, under
certain circumstances, it may be a matter of committing the criminal offense of
negligent provision of medical assistance (Art. 251 of the CC).

Within the remaining group, i.e. criminal acts committed as part of the
formation and spread of moral panic, the characteristics of the criminal act of
inciting national, racial and religious hatred and intolerance under Art. 317 of the
CC are frequently found. Also, acts against honor and reputations are noticed:
insult (Art. 170 of the CC), presentation of personal and family circumstances
(Art. 172 of the CC), and earlier, defamation (Art. 171 of the CC- before dele-
tion from the CC). Additionally, the criminal offense of causing panic and disor-
der is particularly significant (Art. 343 of the CC). It’s important to point out that
the qualified form of this offense refers to execution through the media or similar
means, at a public gathering, etc. Accordingly, it’s reasonable to note that the
characteristics of the mentioned criminal offense are acquired both during the
inciting of moral panic by individuals or groups, and during the transmission of
such allegations through the media. Having in mind the frequency of untrue sen-
sationalist media allegations inspired by religious moral panic," it’s very impor-

" In order to illustrate this category of media sensationalist reporting, we point to the titles of
the following selected newspaper articles from the domestic press of a relatively recent date:
“Satanists are ravaging Serbia” (N. S. 2007); “Dramatical — 200,000 people are in the sects
in Serbia — they are engaged in pedophilia and prostitution!” (Anonymous author 1. 2014);
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tant to note that this behavior is not only inappropriate for objective reporting
and general professional ethics, but also fulfills the conditions for prosecuting
authors and other responsible persons.

It can be concluded that there is a very strong connection between creating
and spreading moral panic, or acting according to its settings on the one hand,
and committing various crimes on the other hand. We should have in mind that
the commission of criminal offenses within one of the three categories of “fight”
against religious dissidents does not exclude the commission of crimes inherent
in the other two categories. This becomes even more noticeable when we keep in
mind that the anti-cult activity of an individual is not necessarily limited to only
one of the three offered groups, but it’s possible (and noticeable in practice) to
engage in several fields in parallel. Also, it’s important to point out that these are
just some of the crimes that can be expected and that are encountered in the con-
text of the existence and spread of moral panic, and it’s realistic to assume that
certain cases in practice show signs of other incriminations as well (Matkovi¢
2016a).

Final Conclusions

Religious moral panic, as a subtype of the moral panic phenomenon, un-
doubtedly represents a negative contemporary social tendency that causes nu-
merous consequences. These consequences are manifested in various fields -
social, legal, political, moral, psychosocial, etc. The phenomenon has a historical
continuity of existence and spread; the causes of its origin and manifestation
(general and individual) are complex and multifaceted, and its contemporary
presence is global. Focusing on the legal aspects, it should be noted that during
the inciting and spread of religious moral panic, as well as during further chain
reaction following the allegations of its propagandists, the characteristics of
various criminal acts can be acquired. These crimes belong to very heterogene-
ous categories and can vary from crimes against life and body, against freedoms
and rights of man and citizen, against human health, against honor and reputa-
tions, through various property crimes, to crimes against general security of peo-
ple and property and acts against the constitutional order and security of the
state. Therefore, it’s important to emphasize the importance of simultaneous
recognition of both moral and legal arguments concerning the inappropriateness,
i.e. disallowing of discrimination and stigmatization according to the pattern of

“Serbia in hell of the sects: Satanists lead more than 200,000 people to pedophilia and prosti-
tution!” (Anonymous author 2. 2014); “Awful: Over 40 sects active in Serbia, many of them
satanic!” (Batini¢ 2013); “Satanists ordered: Kill the Serbs” (Stojadinovi¢ 2007); “They
slaughter, butcher, eat...” (Ivancevi¢ 2007); “Graveyard orgies: Serbian politicians in a sa-
tanic porn-sect” (Ili¢ 2013). Also, for older news articles (from the 90s) see: Pordevi¢ 1998,
1999.
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religious moral panic. In that sense, the parallel development of awareness
among citizens is suggested, both regarding the ethical inadequacies of causing
and spreading the moral panic in question, and regarding the positive legal
mechanisms of the prohibition of stated behavior and legal consequences that
may occur for the perpetrator.
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